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With the advent of the Roman domination in the 19th century, the police, the most important 
institution of this civilization, also started to withdraw from the stage of history. Even with the 
different perspectives of Plato and Aristotle, the great philosophers of ancient Greece, it is not 
in vain that they seek to uplift the police, to preserve it. Likewise, the average policeman was 
able to give his elite free time to deal with philosophy and art because he had a lower 
population than the great empires that had millions of people in his land, and therefore did not 
need a big bureaucracy (Shenel, 1968: 2-4). But the police, which allowed this great 
civilization to be born, left the great central empire order that the order came in the face of the 
great and regular armies of Rome and included many nations into its place. VII. Towards the 
end of the century, the city of Rome, which is located about 20 miles from the mouth of the 
Tiber River and composed of elements of Latin and Sabin, was first organized as kingdom, 
then republic, and finally empire. Rome, which emerged as a republican city state from the 


5th century BC, had a diffuse policy different from Greek police. 


The military victories have spread to a wide geographical area, and the war springs obtained 
from them have reached the financial means necessary to reach a high level of civilization 
with tax and captive human power (Yalçın 1983, 89). Rome, along with an expansionist 
policy, does not establish direct governance in the places it seizes, but defines the autonomy 
of the region. During the republican period of Rome, which inspired thinkers like Polybius 
and Machiavelli, the two main elements of the society were the mass of the people, called the 
plebys, with the aristocrats called patriarchs. This administration had a parliament called 
Centuria, in which the public sections were represented with different weights. This 
parliamentary weight was in the middle-class farmers with rich landowners. The crafty and 
poor people had a very weak representation (Yalçın 1983, 89). In addition, two consuls with 
Imperium authority were elected by Comitia Centuria for a year. The consuls were elected for 
a year and shared with the authorities. This constituted the basic principles of Rome's 
constitutional practice. Later on, the same principle began to be applied to other magistrates 
(high state officials) (Ağaoğulları and Köker, 1998: 18-19). BC As a result of the revolts in 
494, the Plecilium was formed and the foundation of the tribune was established. Later on, 
this institution had the right to legislate on behalf of the plebyenes and enabled the high state 
duties to open up to the plebeians. However, the rich plebyenes formed a new class in the 
name of optimates, and the Republic began to direct the family together with the former 


patriarch (Agaogulları and Köker, 1998: 20). 


Augustus of BC We see in the 27th anniversary of the ending of the republic administration in 
Rome and passing it to the empire order, the Senate with the participation of the aristocrats 
and the emperor being almost a council of advisors. Assignments to the governors, 
commanders and high officials were carried out in this parliament (Yalçın 1983, 90). Roman 
Law It is clear that a huge bureaucracy will be needed on such a level where millions of 
people are ruled from a single center. The teeth of this bureaucracy's wheel will undoubtedly 
be the elite of Rome. The development of philosophy and art has been limited in Rome, where 
elites have been intensely busy with daily bureaucratic work. Aydin Yalçın expresses this 
point with the following words: Unlike the ancient Roman Greek era, there has never been a 
great and original contribution to philosophy, and to economic and social thought. Rome's 
preeminence is in the development of practical, policy, and practical institutions rather than 


ideas and theoretical thought (Yalcin 1983, 88). 


Rome's greatest contribution to the civilization of humanity has been to establish a large legal 
system that allows many nations to bring together very different people and enter into regular 
relationships. For him, among the names of Roman great philosophers, the names of major 
lawyers such as Çiçero and Ulpian are heard. BC II. By the turn of the century, Rome 
dominated the entire Mediterranean (Adcock, 1994: 3-5). In a country with such a wide 
geographical spread, judges could have had to solve the problem between a Spanish trader 


and another Egyptian trader. 


The solution of such disagreements from many different cultures and traditions was not 
possible with traditional law. For this reason, Roman lawyers have accepted that there is a 


universal "natural law" originating from human nature and wisdom over traditional law 
(Palmer & Colton, 1978: 11). This admission was undoubtedly a great contributor to the Stoic 
philosophy that was the founder of Zenon of Kitium. According to Stoacilara, "every human 
being depends on two kinds of laws, the laws of the city and the laws of the world city. The 
law that people have to obey must put into practice "(Sabine, 1969: 145). Thus, Rome, 
initially based on traditions like the aristocratic "nomos" of Greek police, has a law called 
"Jus civilis," which is simplified by the increase of political power, the development of trade 
and hence the inadequacy of the disputes arising from the increase of foreigners coming to 
Rome Jus gentium "(Kelly, 1992: 62). Jus gentium consisted of the common customs and 
customs of foreigners and immigrants living in all Roman territories (Giiriz, 1987: 179-80). 
The Roman Empire, like Spain, Great Britain, France and Germany, had spread to almost all 


the countries of the world known for a long time, spreading beyond the civilized world to that 


time. .... The Roman Empire, as a society spreading all over the world, was creating an 
environment that played a role in the development of a new legal view called Jus Gentium. 
This legal view was an applicable legal system for all people, irrespective of religion, race, 
site, country and language (Yalcin, 1983, 93). According to Sabine, "Jus gentium" is a non- 
philosophical term. Yet another concept, law-related and philosophical, originating from 
stoicism was the "jus naturale" and came to the meaning of the US-based natural law (Sabine, 


1969: 151). 


Cicero, who has been a major contributor to the development of natural philosophy, presents 


it in his De Res Publica: 


.... The exercise of this law is universal, its scope is eternal and eternal. It is a sin to try to 
abstain or change, even if this law is partly even. Of course, it is impossible to completely 
abstain from the law. Neither the Senate nor the people can prevent the realization of this law. 
Of course, law does not need commentators. Because people hear it in their own conscience. 
There is no natural law in Athens, no other natural law in Rome. All nations are always 


subject to this eternal and unchangeable law (Güriz 1987, 178-179). 


According to this, in the Roman Empire, "Jus civilis" originating from Roman customs and 
customs, "Jus gentium" containing all foreign immigrants, and "Jus gentium", both of which 
are expected to be appropriate to him, were granted to the citizens of Rome by the Emperor 
Caracalla in 212 BC, naturale ". In Rome, where such a system of law existed, the emperor 
was obliged to watch for justice between his people - Peace Romax - and his people. To fulfill 
this obligation, the emperor would serve "public utilitas". As a matter of fact Hayek's 
expression "justice was the same for public opinion and for Stoacilar and Çiçero" (Hayek, 
1995: 22). " goodness, diligence, responsibility, and so on. For example, the main reason for 
the inability of Epicureanism to remain in Rome is that it aims to create a materialist 
worldview, targeting the happiness of man as a fundamental philosophical goal. It is evident 
that philosophical movements such as Epicureanism, which sees the state or society as a tool 
for the happiness of the individual rather than as a superior theoretical structure, will not serve 
the political structure of Rome. The philosophical needs of the Romans, who came to the 
conquests constantly and did not attach importance to the traditions of other peoples, were 
limited to practical necessities. For this reason Stoicism did not leave any room for other 


philosophical movements in Rome. 


Rome, BC III. Towards the end of the century, there has been a widespread financial 
economy. Rome's economy was based on slave labor, while exploitation was based on the 
conquest policy outside. The two major sources of wealth in Rome were to own land and deal 
with trade. However, other than these, they could become wealthy by acquiring the right to 
collect taxes on public lands or with public tenders (Ağaoğulları and Köker, 1998: 21). In the 
Roman Empire, [t] agricultural production was the basis and the economic power of the 
empire. The large agricultural enterprises operated with slaves were very important in this 


regard "(Yalçın 1983, 90). 


The Roman Empire developed a population-based population system called "colon" for tax 
collectibility. Since large landowners had a bargaining power against the tax collectors of the 
empire, small farmers and peasants under the auspices of these large landowners formed the 
so-called latifundia. Little farmers who could not compete with Latifundar had to take their 
land out of their hands and migrate to Rome. This, on the one hand, allowed Rome to grow 
and prosper, while on the other, it allowed the expansion of the mass of the poor. Thus, a 
paradoxical situation emerged (Ağaoğulları and Köker, 1998: 21). In Rome, spreading over a 
wide area, trade was undoubtediy an important economic activity. At the beginning of what 
was the subject of commercial, agricultural production was coming. According to Yalçın 
(1983: 39), in the Roman Empire, "(b) the foundation of liberty, the development of the 
private property order as the most important institution that regulates social relations, the 
individuals who have acguired free citizen status, between free contracts; the development 
and dissemination of the contracting entity under state protection; are extremely important 


developments for today's world order and civilization. " 


Ideological rhetoric has been developed in Rome, where the economy of feta and semaphores 
are important - in the period of republic, in general - legitimizing Rome's "imperialist" 
entrepreneurs. According to this, Rome was not only bringing peace and civilization to the 
peoples of the conquest, but also extending their friendship and love. If the "barbarian" 
societies outside Rome were to resist the "noble" occupation of Rome, this would have been 
either because they were stupid or insolent. The duty of Rome to spread civilization to the 
world is a divine command (Agaogulları and Köker, 1998: 25). The wars that arise as a result 
of this "sacred" task of Rome have enabled the citizens to create a sacred unity in order to 
protect Rome. Particularly the wars against Carthage made it easier for all of Italy to act as a 
single body. Moreover, this ideology of patriotism has helped to prevent the class conflicts 


arising from political and economic inequalities (Ağaoğulları and Köker, 1998: 25). Thus, 


during the republican period, the traditions and customs that strengthened the loyalty of the 
citizens to the authority were constantly emphasized. The discourses that kept the moral 
structure of the system repeated frequently, ensuring that these principles of the citizens were 
assimilated. However, the ideology of citizenship has been able to maintain its existence as a 
Roman republican government and remain in effect as long as inequalities are kept out of 


sight by various institutional structures (A gaogulları and Köker, 1998: 26). 


As the Roman republican structure gradually moved away and its traditional political 
structure and elites changed, it became difficult to run people to the service of Rome with the 
citizens' ideals. For this reason, during the Roman Empire period, he began to strengthen his 
ties with Christianity beyond the traditional religious beliefs of Rome. For this reason, the 
Roman Empire of AD. IV. When it came to the 20th century, it used to use the religion of 
Christianity, which has existed for about four hundred years, as a spiritual cement to hold 
together many different tribes. Indeed, "it was never possible to sustain the world empire 
without the support of religion. The peoples lacking a solid connection, like modern 
nationalist sentiments, were not able to establish a unifying relationship other than a common 


denominator between cities and people "(Sabine, 1969: 180). 
The Example of St. Augustine 


In this direction IV. Century, the Emperor Valentinian II. With the edicts of Gratian and 
Theodisius I, Christianity became the official religion of Rome. Thus, until then, the church 
officially existed as an illegitimate church, and it became a social life (Ullman, 1970: 20). 
Now, in the world of thought, Christian thinkers who combine the millennial Greek-Roman 
thought and philosophy tradition with Christian faith (Palmer & Colton, 1978: 12). The 
fundamental difference of Christian thought from the tradition of Greek-Roman thought lies 
in the fact that it appeals to the "spirit" beyond reason. This idea, Saint Augustinus, who lived 
in the last years of the novel states: "God and spirit. That's all I want to know. I do not want to 
know anything absolutely nothing else "(Cassirer, 1984: 89). According to Saint Augustinus 
and his followers, it is not necessary to know the way from arithmetic to geometry, from 
geometry to heaven, from logic to retribution to reach the truth and good. With the 
conceptualization of Plato, it is enough to see the revelation of Jesus, who has the knowledge 
of the world of ideals and the world of objects we live in, which has the knowledge of heaven 
and earth (Cassier, 1984: 88). Saint Augustinus, who thinks that happiness in this frame 
depends on faith in reaching the good, believes that justice can only be in a state that has 
chosen Christianity. In this frame, adana has given a divine meaning and defined justice as the 
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conformity of God's will. In this way, it means a kind of love of justice which is thought to be 
manifested by reshaping social institutions according to divine will. The gathering of the 
administrative prince in the hands of a single person during the Imperial period was described 
by princeps. Since it is accepted that the people's power has been transferred to princeps, the 
Roman emperors have continued to represent Rome's glory as he represents himself. The 
emperor, who has gained a kind of divine power, invites every citizen or non-citizen to unite 
around this symbol. Through this ideological transformation with Saint Augustinus, Rome 
declared its universality and it was accepted that Rome's destiny was the world's fate 
(Agaogulları and Köker, 1998: 66). Rome's Depression İ.S. The V. century was the scene of 
the demolition of the Roman Empire as a result of the attacks of barbarian tribes from the 
north. Among these barbarian tribes were the Celts in Wales and Scotland, and the Germans 
in the middle of Europe. Roman Empire II. When they encountered these tribes for the first 
time in the 20th century, they gave them land and gave them a chance to settled down, and the 
troops formed by these gave their duty in their own hands. After several centuries of 
stabilization, the German tribes revived and led to the destruction of Rome (Palmer & Colton, 
1978: 14-15). Starting from this century XI. Until the 19th century, a strong central structure 


was not found in Europe in the Roman Empire. 


V. century XI. century, there was no strong central structure in Europe as much as the Roman 
Empire. The only institution that could be considered central in this period was the Roman 
Church, which had a hierarchical arrangement. On the other hand, the barbarian Germen 
tribes, which led to the destruction of the Roman Empire by their attacks, were established 
pastoral, warrior and "primitive" societies and did not have central political institutions. New 
resilience of established residence has reduced the economic differentiation, leading to an 
egalitarian social structure. These tribes were governed by the people "chosen" by the people 
to command themselves in battle, and to lead in peace. Unlike the Roman emperors, who had 
absolute authority, these kings were limited to the rules of tradition and customs of their 
people (Kelly, 1992: 99-100). If they do not fulfill their obligations to their people, they can 
be removed from power if they transcend their authority and enter into unlawful behavior of 
tradition and customs (Ullman, 1970: 12). In short, the king had taken power from him and 
was in charge of him. This view of democratic character is called "rising theory of the state" 


or "state populist theory". 


On the other hand, in the Roman Church, which remained as the only central power after the 


fall of the Roman Empire, the power stemmed from God, There is already a belief that he is 


being handed over to Paul. This belief (Omnis potestas a Deo), which expresses that all power 
came from God, presented the church as the representative of God's power in the world, and 
argued that all earthly powers must be subject to the commands of the church. Of course, it 
was the Pope, the head of the Roman Church, who would use this power in the name of the 
church. This second view of the source of power, as Ullmann puts it (1970: 13), is called "the 
theory of descent of the state" or "theocratic theory" and the whole Medieval Age has passed 
through the mutual conflicts of the rising theory of the state and the descending theory of the 
state. Again, according to Ullmann, this conflict occurred not in political discourse but in the 
field of law, since political thinkers were relatively small compared to the ancient Greek and 
Roman civilizations. In this period of law, it was almost a means of explaining the ideas of the 
parties. In these times the law meant the aims of the society. Law is perceived as transforming 
the idea of justice into reality, but what was fair depends on the perspective of different 
governments (Ullmann, 1970: 15-6). For barbarian tribes who have demolished the Roman 
Empire in this framework, any order has been valid for a long time, leading to the emergence 
of a chance of being lawful and fair. It is better to talk about the discovery of these tribes, not 
the making of them (Sabine, 1969: 200). In such a conception of law and society, the king 
was not a superior person who distributed justice among his subjects by holding the 
knowledge of all social reality, and was a law-limited manager who helped to bring about 
justice by protecting peace and order. As a matter of fact, as mentioned before, it was 


accepted as the provision of justice, peace and order in the Middle Ages (Hayek, 1995: 22). 


By contrast, the church law (canon law) that emerged towards the 11th century was based on 
Pope edicts, church board decisions, and the thoughts of church fathers and inspired by the 
holy grail based on the true knowledge of this world and the other world. The way of justice 
in such a system of jurisdiction was to believe, as seen in the ideas of St. Augustine. A just 
society could be established by arranging social relations according to the requirements of the 
Christian religion. Feudal society can be characterized as the dominant structure of the tenth 
and eleventh centuries. After the collapse of the Roman Empire above, we have stated that 
there is no central power in the Roman age during the Middle Ages. In the ninth century 
Charlemange's empire, which came from the Germanic tribes, was torn between his deadly 
sons and Europe was again destabilized. In Europe, where there is no centralized power, the 
feudalism institution offers the peaceful environment needed for the agricultural production of 


the period as the dominant mode of production. After the collapse of the Charlemange 


Empire, it was conquered by those who had a few hundred square miles of land, called the 


ruling count. 


The Counts have tried to keep their situation on the land they are on and to keep them well 
and even control them with the lords who have less soil than themselves and thus have lower 
status to be protected from attacks by other counties. "These lords with lower status than the 
count are either self-confident or forced to accept by the count. Thus, the lords became 
vassals, and the vassals became lords "(Palmer & Colton, 1978: 24). According to Miller, this 
relationship between the lord and the vassal is a contract between free persons and involves a 
number of mutual obligations. While not being obliged to give a constant tax to a guardian in 
the context of this relationship, the lord had to give money to the lord in a certain amount of 
time, such as the marriage of the child, the possession of the legacy. Along with this, he 
joined the war with his vassal soldiers on a lunar day of the year (Miller, 1976: 272). In 
contrast to these services Vassal did to his lord on the day of the Vassal, the lord assured his 
vassals of the threats that might come from the other lords and ensured the continuity of his 
property. If a vassal died at a young age, the lord was obliged to look after his young children 
and his family. When the children of the dead were raised, the lord gave them the property of 
their father. Another responsibility that the Lord had obliged to fulfill against his subjects was 
to resolve disagreements between them. Tradition, in this period, has become the only source 
of living in the law, and the managers have done little in the way of interpretation even in life. 
"In view of the fact that your tradition has a feudal society law, it is important to note that in 
this period, after the Crusades on the Islamic world, It is noteworthy that the Latin state's laws 
are formed by harmonizing the traditions of all the various peoples, not from legislative 
activity but from the very different parts of Europe that make up this state (Kelly, 1992: 101- 
02). 


The second type of relationship observed in the feudal society is the one between the lord and 
the serf. It is not possible to talk about the equality of the parties involved. He served in the 
serf de lordun territory (Miller, 1976: 273), despite the fact that there were no strong central 
structures and that the chaos was dominated by the lord in the process of protecting him. The 
people of the village and the land around the Lord's chateau formed the lord's property, or 
"manor". The Serbs could not leave the command without the permission of the lord. 
Moreover, it was unthinkable to leave the safe environment in which the serpent was 
possessed in this period when a complete confusion dominated (Palmer & Colton, 1978: 25). 


A precise relationship was established based on manorial tradition. In addition to providing 


security for the gentleman, the other function was to fulfill justice. According to this, the lord 
had the power to judge and punish the serfs according to the manorial tradition (Miller, 1976: 
273-74). The feudal regime is faced with a hierarchical and geographically fragmented legal 
system. Hierarchical vassals were judged by the lords to which the serfs were attached, while 
the vassals were judged in the court of the assembly of the lords. From geographical point of 
view, it was mentioned that people coming from different regions would be subject to 
different judgments on such a level, where tradition is a source of law. In this sense, the 
feudal order is a statutory order. It is the question of maintaining the existing hierarchical 
order through traditional law. It can be thought that the purpose of "ensuring justice", the 
reason for the existence of the legal institution, serves to maintain the continuity of such a 
hierarchy, hierarchical status society. Indeed, as Miller points out, law and justice serve to 


preserve the status quo in order to maintain common peace and order (Miller, 1976: 277). 


As might be remembered, Plato, the famous thinker of ancient Greece, proposed a model of 
society based on class divisions in the ideal state order, and justice was considered as a 
harmonious coexistence of these classes. According to this, the fundamental difference of 
Plato's and feudal order in the understanding of justice and society lies in his understanding of 
law. Plato said that the administrators should listen to the voice of the mind instead of the law, 
which is the product of tradition in social issues (Sabine, 1969). On the other hand, when he 
was looking at a case together with his vassals in the chief of the lord, the ruler of the feudal 
society, he listened to the voice of traditions, not only of his own mind. M.S. of the Western 
Roman Empire. The economic, social and artistic life that has developed in the security 
environment provided by him after the collapse of the century V. has entered a decline. 
However, this decline is not an absolute depression for at least the next three centuries. As 
Yalcin pointed out, German-born invading tribes were influenced by local peoples living here 
at a high level of civilization after they invaded France, Spain and Italian peninsula, and 
adapted themselves to their lives.Likewise, the Frankish kings tried to preserve the existing 
order by seeing that they filled their casings with the commercial vitality inherited from 
Rome. In addition, since the invading tribes were not involved in maritime business, the 
maritime trade continued uninterruptedly. Although not as bright as the ancient Greek and 
Roman civilizations, this period of economic and social life can be preserved at a certain level 
is known as the Merovenj period. On the other hand, Germanic aristocrats destroyed the 
system of latifundia, over which Rome's territorial order rested. The German aristocrats, who 


put themselves in place of Roman latifundia owners at the end of the invasions, eventually led 


the small and medium-sized farmers to completely disappear and gradually reduced the 
people to the soil-based slaves, ie serfs, and became themselves the veterans. At the end of the 
Merovenj period, all the land was divided between the derebeys and the church, and the 
people were reduced to serfs. In parallel with the lifting of the latifundars, the Mediterranean 
trade has also been overtaken by Muslim countries that have dominated North Africa and has 
caused trade in Europe to lead to a decline in agricultural production, resulting in a closed 
production and consumption system. The very small people who are dealing with craft rather 
than agriculture have settled in declining cities. Here, these artisans are organized in the form 
of pointers. These people working under the Loncalara were in one of the following three 
statuses: master, chef, apprentice. In this sense, the medieval society, especially VII. From 
the beginning of the century, sergeant-serf; master-master-apprentice, and a full hierarchy of 
ruhban classes has become a society. This new period is known as the Karolenj period. Here, 


the term "dark middle ages" refers more to this period. 


This dark period that Europe has entered, XII. From the beginning of the century has 
gradually begun to change positively. Sure, VIII. century and XII. There are also places that 
can save themselves from this darkness that has been dragged into Europe during the last 
century. At the beginning of these places comes the city of Venice. Built on small islets 
surrounded by swamps, this city has escaped the invasion of barbarians. The fact that it has 
very superior virtues in maritime and the lack of natural resources has forced this city to go 
too far in trade. Throughout the centuries throughout Europe, when the ties of the rest of the 
world have been lost, such as Venice, Byzantium, Syria and Egypt, civilizations continue to 
be associated with the Mediterranean countries. The glamorous richness of Venice's 
commercial success has led other Italian cities such as Napoli, Genoa and Florence to follow 
Venice (Yalcin, 1983: 124-125). XI. The Crusades, which started in the 20th century, were 
also influential in the shake of Europe. Although these expeditions did not bring permanent 
victories, they were informed of the civilization that lived in the east, and at the same time the 
Mediterranean trade was once again in the hands of Europeans. With the capture of 


Mediterranean trade, trade began to spread northward from Italy. 


The presence of rivers flowing from south to north has been effective in this development. 
With the help of the rivers Rhine, Ron and Danube, goods from the Mediterranean were first 
shipped to Italy and then to Europe. The first revitalized area in Europe is the Hansa region 
(Yalcin, 1983: 125), which includes the Netherlands, where these rivers flow into the sea, and 


later Germany's Hamburg, Bremen and Liibek cities. Along with the revival of trade, 
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agricultural production commenced from commercial agricultural production to 
commercialization. So more soil cultivation was opened. Parallel to this development in 
agriculture, a class of "adventurous traders" was born, which was never affiliated in Europe 
and traveled among cities. Because they are not constantly sitting nowhere, they depend 
neither on a creek nor on the church. They have been sheltered around the protected towns 
with the ramparts on the trade routes to store their goods in the seasons when the weather is 
not available for commercial use. In time, these merchants bought these lands from their creek 
or kilish, which they had put up. They started to build free communes around here. They 
developed their own legal systems. The loncars they built among themselves became an 
important word in local government. As Yalçın (1983: 126) stated, these guilds lie on the 
foundation of today's municipalities. "Guild Hall," a kind of club where guild members gather 
and dine, drink and talk about city affairs, are still the names given to municipal buildings in 


Western countries today (Yalçın, 1983: 126) 


In agriculture, a development in the opposite direction to the revival we have mentioned 
above has been experienced in this area of employment. The increase in agriculture brought 
the great landowners directly from these lands to their own accounts. In the past, when these 
lands were being processed in terms of feudalism, in terms of feudal lords, and in lesser 
income terms, they were now mobilizing their own land for these land owners. Of course, the 
inevitable result was the birth of a massive unemployed in the agricultural sector. This new 
unemployed peasantry found the only way to go to the newborn towns. Thus, the seeds of the 
cheap labor that would be needed by the future city in the cities were thrown away.1 XII. This 
revival, which began to take place in Europe around the 20th century, continued to increase in 
the following centuries. XV. When the century comes, we are witnessing the birth of the 
Renaissance in Europe with the movement of humanism. In this century, especially the 
Byzantine fall, the important works of classical Greek civilization, from which the Europeans 
were not aware until that day, were brought from Italy to Italy. As Yalcin pointed out, in 
1423, shortly before the conquest of Istanbul, 238 volumes of artifacts came from Istanbul to 
Venice. As a matter of fact, it is these years that the works of Plato are re-discovered and 
recognized in Europe (Yalçın 1983, 131). These works reinforce the interest that has emerged 
in Italy towards the "natural person" with the flow of humanism. In contrast to the "believer", 
whose Christianity has turned its back on this world and seized itself from worldly pleasures 
and successes and aimed for eternal salvation, the ancient Greeks and Romans, in general, 


glorified the "individual" in this world, who aimed for success and happiness in this world. As 
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we have shown in Hannah Arendt's The Case of Humanity, it was very meaningful for the 
classical age man to be honored by his citizens through the works of a citizen while living in 
this world and to be remembered after these works and successes after he left this world. This 
"active life" in the direction of signing superior achievement in social life (political, artistic, 
military) is expressed as vita activa in Arendt's work. 2 On the other hand, Socrates and Plato, 
and to some extent Aristotle, are expressed as vita contemplativa, a way of life that assigns 
the second plan of worldly life of thinkers who honor "intellectual virtue". Here, the type of 
people that aimed at political, economic and artistic success in the classical ages (ancient 
Greece and Rome) was reborn in Europe with the Renaissance humanism. Parallel to these 
changes in the economic field and in terms of people, XVI. we are witnessing the process 
called the Reformation in the field of religion since the century. This movement, led by 
Martin Luther in Germany, took the Catholic Church out of God on an individual way of 
salvation. Thus, the authority of the Church, which has continued for centuries and has an 


important place in the absolute earthly space in spiritual terms, has also suffered great blows. 


This new-born religious movement is known as Protestantism. There are different sects in the 
Protestantism. The common point of these is to recognize the authority of the papal institution 
that was not questioned at that time. Calvinism is also a Protestant sect that has a positive 
effect on economic revival at the beginning of modern ages. This sect, led by Calvin, advised 
his followers of humanity who were driven out of heaven by not listening to God's command, 
to show that they are worthy of the love of God, working hard in this world. Max Weber's 
Protestant Morality and the Spirit of Capitalism, as he advocated in his work, attitude, hard 
work and the importance he gives to production, this sect has been influential in the rise of 
trade in modern times, and hence in the birth of capitalism. The development of trade in 
Europe led to the weakening of the serflike order of the land, and the spreading of the 
Protestantism weakened the authority of the Church. On the political level, the authority gap 
created by the weakening of these institutions will be filled by the central kingdoms. Indeed, 


XVI. we have witnessed the rise of central nation-states since the 19th century. 


In our last article we made a presentation on the socio-economic, political and legal structure 
of the Middle Ages. One thing we have mentioned there is that the IS. From the fall of the 
Roman Empire in the Fifth Century until the Sixteenth Century, a strong central political 
structure was not in Europe's geography. We have said that the void left by the secular 
political structure is filled by the Catholic Church in Europe. This week, we will consider the 


ideas of St. Augustine, the Hippo cleric, who will stamp the dogma of the Church from the 
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Fifth Century to the Thirteenth Century. Emperor Constantine, AD. In 311 he accepted 
Christianity and proclaimed the neutrality of the Roman Empire against Christianity; 
BUSINESS. In 378, Christianity was transformed into the official religion of Rome through 
the imposition of Emperor Theodisius I. Thus, the Church, which was officially in existence 


until that time, has officially entered into social life (Ullmann, 1970: 20). 


The religion of Christianity, seen as a spiritual cement to hold the Roman Empire, which 
holds many different tribes, can not prevent the collapse of Rome. Some Roman statesmen 
and thinkers have even shown the transition to Christianity as the reason for the collapse of 
the Roman Empire. According to Volasianus, none of these problems would have happened if 
Rome had not returned to Christianity and maintained its own pagan beliefs; Christianity has 
weakened and collapsed the struggle, the struggle of the Roman Empire to the extent that it 
trivialized this world life and raised the other world, not the earthly achievement, glory and 
honor, but humility and glorification of God's spiritual rewards. St. Augustine opposes the 
idea and responds to those who tie down the fall of Rome to Christianity, in a precisely 
opposite direction. According to him, if the Roman Empire could survive until that day, it 
would have been possible thanks to the grace of God in accepting this Christianity to Rome. 
Augustine was born in 354 in Hippo, North Africa, within the borders of today's Algerian, 
during the collapse of the Roman Empire. Augustine received his first education here in 
classical Latin; After that he went to Rome in 383 and continued his education. Augustine, a 
professor of rhetoric in this city, began to work on neoplatonic philosophy through Latin 
translations while in the early Maniheist, and in 386 lived an "experience of returning to an 
exuberant Christianity" (Coleman, 1994: 48). In the following years, Augustine, who came 
back to North Africa and founded a monastery, deepened his knowledge of the Bible. The 
beginning of writing of the Book of God was during this period, during the increasing pagan 
attacks against the Church, and died in 430 BC when Vandals did not plunder the African 
cities and rural areas of Rome (Coleman, 2001: 53). St. Augustine opposes Volasianus and 
aims to refute his Christian thoughts with his answers. According to him, the Roman Empire 
had already entered the decline process before accepting the Christian religion. According to 
him, the Romans are already degenerated and deserved to be punished for their sins; If it were 
not for the mercy and love of Jesus Christ, the looting of Rome would be even worse; Before 
the adoption of Roman Christianity, a great deal of wickedness had been exposed, which 
meant that Christianity could not have been the reason for the catastrophic events 


(Tannenbaum and Schultz, 2008: 131). If it was able to survive until the Fifth Century, it was 
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thanks to the grace of God in Rome, which officially accepted Christianity. The reason for the 
collapse of Rome lies in his being based on self-love, arrogance instead of love of God. At 
this point it is worth mentioning Augustine's views on God, because his understanding of God 
plays an important role in shaping the wills and thoughts of human nature. God is, according 
to Augustine, a complete being, and other beings are only a part of, and partly, a part of being 
because they are unable to be self-sufficient. God will never be fully known by people, but 
only one knows. It is nature and the Bible in the form of hitting itself. There is no order and 
stability in the universe in itself, and if God does not watch, then the universe may turn into 


nothingness (Agaogulları and Köker, 1998: 125). 


For Augustine, evil is the absence of truthfulness; what is good is something that can be better 
understood by himself and, according to him, the highest life style is the monastic life. The 
will of man between good and evil can not manifest without God; for man desires evil, 
without God, it can be evil; but he can save himself with the grace of God. God can use 
human will after he has put a kindness in the heart of man. For Augustine, the love of God is 
at a key point and plays an important role in both cities' thinking. Yes, according to Saint 
Augustine, there are two types of love: love of God and self-love. This is the kind of love that 
is right for them. People should direct their love to God, not on earthly, temporal things, 
including themselves. This is not because God needs it. But it is because of the need of man. 
As it is stated in the Bible, while people live in peace in heaven, they eat banished fruits and 
oppose the orders of God, and they are expelled from heaven for the sake of suffering in the 
world. Therefore, to be a source for the donation of God, people make themselves devoted to 
God. Augustine's paradise garden puts his thought at the heart of political thought. According 
to him, the personal achievements of Ancient Greece and Rome have no use for the approval 
of God's approval of the worldly approaches that honor the glory and honor. It is jealousy, 
selfishness. This will lead to conflicts and conflicts between people and societies. Political 
Thought We find the ideas of St. Augustine about politics in the work of God City (De 
civitate dei). In addition to being a voluminous work of 22 volumes, this work is the first 
attempt to elucidate the view of Christian politics (Arnhart, 2008: 103). Then, as we will see, 
he tries to develop an idea that reconciles Christianity and political thought with his emphasis 
on will. Here, Augustine makes a distinction between "the city of God" and the "earthy city" 
and expresses the contrast between the humility of the first and the pride of the second. Both 
cities created two love, love; but it was created in spite of the city of God, the love of God, the 


despair of the ephesians, and the earthly city in spite of the despair of God with its wonderful 
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love. Managers in the city of God manage to honor the rulers in the worldly city, while 
honoring their real prizes with paradise (Arnhart, 2008: 105). Accordingly, it can be said 
symbolically that Jerusalem corresponds to the city of God, while Babylon and Rome 
correspond to the earthly city. The Roman State also refers to the symbolic foundation of all 
the world states for Augustine. It is a community of God's city, righteous love, love, that is, 
love of God, rising on love. This is not actually a state. It is a Christian society that includes 
all believers. In the world believers must be the only body in a Sufi style. The realization of 
the kingdom of God is not in this world but in heaven. Christians have to live with worldly 
politics that is not as perfect as the cennete (Arnhart, 2008: 120). Although later Church 
representatives spread St. Augustine's doctrine of "the city of God" and the Catholic Church, 
it is in fact the community of the godly city believers in August's mind. In front of it there is a 
worldly city which is not the love of God, but a community of people acting with self-love, 
created by those who are obsessed with worldly things. Hence, the great battle in the universe 
is not actually between the Church and the state, but between the forms of life. Parallel to this 
separation between the city of God and the earthly city, Augustine divides people into two: 
those who live according to the people, and those who live according to God. People can 
choose between these two cities as well as distinguish between good and evil in themselves. 
The conflict between good and evil is linked to the conflict within each individual and is a 
reflection of it (Ebenstein, 2001: 88). This will take us to the free will and individualization 


that will later bet. 


Augustine's ideas of the state were influenced by his views on nature and human nature. The 
teachings of Christianity's Fall and Salvation gain importance in this point. According to 
Augustine, the natural universe needs supernatural grief to exist, so the universe is not fully 
understandable in its own terms. According to him, nature is not perfect in its present state; 
but a supernatural order, when we can see through faith, nature becomes a safe haven 
(Arnhart, 2008: 107). Variable nature can only be understood by referring to an unchanging 
creator. This leads to a pessimistic political understanding of Augustine. The political life 
guided by worldly norms is condemned to deteriorate according to Augustine. However, as 
we have mentioned before, he believes that people are being expelled from heaven for the 
sake of the "first sin" of their work. Indeed, all human beings carry the traces of arrogance sin 
that disrupts Adam's perfect union with God (Arnhart, 2008: 104). In this sense, people are 
sinful, unreliable beings. They constantly dig into each other's wells in this world. Now there 


is a need for an institution that needs to control them. It can be said that a political order has 
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become compulsory when one is expelled from Heaven. At this point political activity and 
state institutions arise as a necessary evil. Therefore, in Augustine the state has become both a 
sinner and a punishment for man's sin (Tannenbaum and Schultz, 2008: 130). Augustine's 
answer to the question of whether Cicero's definition of state is correct (a true state, truth- 
loving, and collective collective of people brought together by society's interests) is not 
correct. For, according to him, the true state can only be formed by bringing together the love 
of Jesus Christ (Tannenbaum and Schultz, 2008: 132). Augustine does not see any other type 
of love as a foundation for the establishment of the state. According to him, the state of God 


and the state of the world are opposed and mutually exclusive. 


But with this, no two societies exist on earth, and these two states are intertwined 
(Ağaoğulları and Köker, 1998: 129). As a consequence of the two states' understanding, 
Augustine will have a commentary on the fact that the God state is the Church, even though it 
has never said that the Christian state is the Christian church, so that it will control the 
worldly institutions. This interpretation has placed worldly political institutions in the 
framework of Christian theology with the teachings of God, and has removed them from the 
legitimacy of secular political institutions, subjecting them to the demands of the Christian 
Church. It is only through the state that people who are expelled from heaven as a victim of 
vanity can coexist and prevent chaos. In this frame of mind, Saint Augustine thinks that the 
state is not a school that serves to make people as virtuous as the minds of ants, and thus to 
attain happiness, but as a means of preventing them from succumbing to their souls and 
persecuting each other. The task of the rulers is to establish order in this world. On this 
account, members of the city of God, believers can live in accordance with their consciences 
and fulfill their journey towards God. The sovereign authority comes from God and can not 
be opposed to it. Civil disobedience is not possible. If the ruler gives orders contrary to the 
orders of God, then only in this case, without rebellion, civil disobedience and the monarch 
will be punished. It must be noted that Augustine's city of God was not seen as a state to be 
established in the world under the guidance of the Christian Church. Augustine stated that the 
eternal peace of God's city could only be fulfilled in heaven, and the world wanted Christians 
to submit to the worldly city only. Arnhart notes that the idea of God's city is some kind of 
idealism, and that Augustine combines idealism and reality. Another method that 
distinguishes St. Augustine from ancient thinkers is that he thinks that the basic characteristic 
of man is that he has possession, not reason. Augustine notes that the conscience, inspired 


solely by the divine source, can lead to reason in a real sense. 
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According to him, man gives his own free will in his pursuit of good and evil. Man can not 
reach happiness by practicing it in the life of virtue he has learned / understood through 
reason; one can only reach happiness by obeying God's commandments, in other words, by 
believing. There is no need to rush in and sail away to understand what the orders are. All the 
information needed is available in the Bible; The Bible is the source of knowledge and truth. 
St. Augustine says this: "God and the soul. That's all I want to know. I do not want to know 
anything absolutely nothing else "(Cassirer, 1984: 89). According to St. Augustine and his 
followers, it is not necessary to know the way from arithmetic to geometry, from geometry to 
heaven, from logic to retribution to reach the truth and good. With the conceptualization of 
Plato, it is enough to see the revelation of Jesus, who has the knowledge of the world of ideals 
and the world of objects we live in, which has the knowledge of heaven and earth (Cassier, 


1984: 88). 


"... whoever gets his will to God leads to greater honor. But whoever chooses not to pursue 


special gain or tamah will depart from God "(Tannenbaum and Schultz, 2008: 133). 


This thought is overshadowed by the fact that about AD. In the Christian world from the fifth 
to the thirteenth century, the philosophical throne was left to theology, and the philosopher to 
the theologian. In this new period, the role of the state in the ancient world is undertaken by a 
new institution: the Church. The state is now obliged to provide only a stable environment. 
Kilisedir, which will direct people to happiness, or will make their suffering in this world 
come to an end. St. Augustine, who thinks happiness in this frame depends on faith in 
reaching the good, believes that justice can only be in a state that has chosen Christianity. In 
this frame, adana has given a divine meaning and defined justice as the conformity of God's 
will. "Once the justice is gone, the kingdoms are more than big robbers." In this way, it means 
a kind of love of justice which is thought to be manifested by reshaping social institutions 
according to divine will. This can also be considered as the Christianization of the approach to 
classical state theory. An understanding of history Another aspect of Saint Augustine that 
precedes himself is his understanding of linear history. Previously, history was thought to be 
cyclical. According to this, historical events followed one another regularly. We can find a 
reflection of this idea in the idea of the regime cycle of thinkers like Plato and Aristotle. 
According to this, a virtuous king appears and establishes order and justice by giving laws to a 
community. After the corruption of the later kingdoms, the kingdom is passed from tyranny to 


tyranny. 
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In the face of persecution of the tyrants, a wise minority will address the administration. This 
is an aristocracy. However, this administration will also become oligarchy over time, with its 
degeneration, where a minority is in the direction of its own direction. The large masses of 
people who revolt against the injustice of this regime will first establish a fair regime in the 
interest of all. But over time the burejimin will be degenerated and will turn into the 
beginning. History will go on cyclically in this way. Saint Augustine is not the idea that 
history has developed in this way. Augustine develops the notion that history has a purpose to 
move humanity in a direction toward something (Tannenbaum Schultz, 2008: 136). History of 
mankind has passed from the Garden of Paradise, where there is no political conflict and 
incompatibility, to an atmosphere of conflict and unrest that requires the state as compulsory 
evil. But according to Augustine, he is going to a final point of humanity: to the rule of God. 
Parallel to Christian belief, Saint Augustine believes that there is a beginning and a last of the 
world. For him, the ultimate goal of history is the ultimate destruction of the human world, the 
triumph of the gods state, and the return of Jesus to the world for the Final Judgment 
(Tannenbaum and Schultz, 2008: 136). The struggle between the god state and the world 
states like Rome encompasses the entire history. The state of God, the true state, comes to an 
end when it is victorious over the states of the world. St. Augustine believes that intolerance 
can be resorted to in the mind of St. Augustine: "St. Augustine, who says that it is wrong to 
make the persecution against the right to the truth, but that it is right to resort to persecution to 
bring the heretics of the right religion to the right path" invites the sovereigns to punish their 
heresies. St. Augustine had legitimized this idea with reference to Luke 14: 23. Here, a house 
master assigns a servant to invite guests to the banquet they are to give. Every servant of the 
servant hears an excuse from every door, every one he speaks. Some turn back the invitation 
by saying that they have just married and that they can not come to eat, some have bought a 
couple of oxen, and that they should care about them. When you tell the servant to his master, 
your master's response is "go to the roads and fields and force them to be full of houses". St. 
Augustine's interpretation of this expression is that God allows people to be brought to the 
right path by force if necessary and even commands it. This interpretation of St. Augustine 
was made by the Paris bishop XIV. Louis will be revived to be used against the Hugenots in 


France. 


Ultimately, Augustine's prosperity stems from the fact that, for centuries, his views have 
become the official doctrine of the Catholic Church, as well as being the most systematic 


thinker of the attempt to philosophically base Christianity on the concepts of the ancient 
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philosophy (Agaogullan and Köker, 1998: 120-121). Augustine has developed a systematic 
religion, history and political philosophy that will be the official dogma of the Catholic 
Church, from the fall of Rome to Aquinas Thomas. He strongly opposed the idea that the 
acceptance of Christianity was the factor that led to the demolition of the Roman Empire in 
the face of pagan beliefs and tried to base Christianity on pagan religions at the theological 
level. Augustine is a world in which people are emphasized not only by reason but by the 
virtue they think, but by the faith of God, emphasizing humility and subjugation, self-love and 
arrogance, seeking worldly success, he has developed his mind to attract. At the same time, 
these thoughts mean that a God-centered worldview has replaced the human world of the 
ancient world and the mind-centered worldview. The dual state does not regard the earth state 
as the same as the Roman Empire or the state, as it never saw the God state and the Church as 
the same thing. None of these states are in a pure state in existing societies, both states are 
interdigitated. His comments have been interpreted and used in the sense that the influence of 
the Church in the administration is to increase and to have a say, but it will be a compelling 
interpretation that Augustine is such an aim or the interpretation of the Church as a supremacy 
of the state. It may be said that the church accepted the spiritual supremacy of the church, but 
Augustine conceived the Church as a large congregation that included the whole class of the 
priesthood and all the baptized Christians. We can say that this pessimistic view of human 
beings, collectivity and politics, we have seen in Augustine, continues to about the thirteenth 
century. XVII. Though St. Augustine's thoughts may resurface from time to time, as in the 
20th Century France, Aquinalist theologian St. Thomas lost his hegemony in the Christian 
world of thought with new thoughts. St. Thomas blended Aristotle's philosophy, Christian 


thought and Cicero's natural law tradition. 
Modern Times 


One of the fundamental characteristics that distinguishes modern political thought from 
political thought of earlier times (Greek, Roman and Medieval Christian thought) is the new 
perspective on the basic assumptions of the individual, the collective and the state. What are 
the characteristics of this point of view? Roughly speaking, in ancient Greece and Rome we 
can say that the individual is seen as a social entity in nature. In the mind of Aristotle, human 
beings, in the mind of Aristotle, direct the needs of psychological (love, seeking solidarity) 
and biological (desire to pursue the generation of prosperity), first of all in the family 
(household), then in the village by the children to marry and build their own dwellings, and 


several villages came together to get together in the state (police). By the expression of 
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Aristotle, an individual who did not live in society should be either a God or a monster. It 
would not be wrong to say that Aristotle's teacher of this thought was also shared by Plato and 


later Roman thinkers Çiçero and Seneca. 


Accordingly, at the end of any rational consideration, the individual does not choose to live in 
society as best as possible to satisfy his material or spiritual needs. Yes, society serves to 
better meet our interests / needs. But this is a result, not why. People are naturally oriented 
towards living in society. What happens when people who have such a nature come together 
is also natural. Society is not a nomos; it is a product of nature (phusis). In the country there 
are organic and hierarchical order in which the pieces work in harmony with each other. It is 
not conflict but harmony. Society must be harmonious as a work of nature. Existing conflicts 
are a deviation from the ideal. In this context, the role of political philosophy is to identify the 
deviations from the ideals that exist in the current society and make suggestions and 
suggestions at an ideological level to refer society to the ideal. In fact, as you will recall, the 
role of philosophers in the Plato State did not limit itself to determining the deviation between 
the ideal order and the existing order, but to the philosophers themselves the role of removing 
this deviation from the beginning: Either philosophers are kings or kings in the nature until 
they are philosophers, , the harmonious, ideal order in ideals will not be established in the 


world. At this point, antiquities also appear in the state and in politics. 


Ancient thinkers who naturally regard society as a social, and therefore society, as a natural 
entity, not a product of a conventions, have also set the collective life of individuals living in 
society in the political philosophy to remove the existing social conflicts and establish the 
cosmopolitan harmony in the state. To be able to capture this ideal is possible if the individual 
is in peace and harmony with himself / herself and with his / her surroundings, with another 
expression and a moral life. When one considers the great importance that an individual has in 
carrying out a moral life (virtue), the moral orientation of the individual becomes such an 
important subject that the individual can not be left to his own preferences. For this reason, 
ancient thinkers think that ethics and politics are intertwined, and they also think that a 
competent political philosopher must also be a competent moral philosopher. This 
information is important, because political philosophers will seek advice to politicians / 
statesmen for the creation of moral / virtuous individuals. In this context, the role of the state 
and politics is to provide ethical manifestations of individuals who can not find what the right 
life is due to in their own minds, by means of education and legislation, and to establish 


happiness at individual and social levels. The definition of Aristotle's politics becomes more 
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meaningful in this perspective. As it will be remembered, Aristotle described politics as "the 
art of making people happy". As a matter of fact, Aristotle has received a work called Policy 
in Nicakhos' Ethics to tell how to achieve this goal after he found that a person could only be 
happy by living a virtuous life. Politics is the art of making people happy, but the state is the 
most basic tool in the arts workshop. This view of humanity, collectivity and state / politics, 


together with some changes 


It would not be wrong to say that it continues on the main points in the mind of the Christian 
Middle Ages. One of the earliest thinkers of the Middle Ages, the Hippolyte cleric Saint 
Augustine represents a break from ancient Greek and Roman thought in some openings. That 
is why Saint Augustine, the story of the Exodus from the Gospel in the Bible, shows that 
while Adam and Eve, the first human beings, continue to exist in heaven in harmony with the 
orders of God, with Eve defeating Adam to the soul and eating banished apples, They lost 
their blessing and were fired from heaven. Peace in heaven and those who exist in harmony 
with the orders of God are now sent to the world to suffer. People who are in peace in heaven 
have begun digging each other's wells in the world. Now there is a need for an institution that 
needs to control them. At this point political activity and state institutions arise as a necessary 
evil. If there is no need for an economist because of the limitless resources in heaven, there is 
no need for politics because of overcoming the ambitions of people and being in harmony 
with God. But it is only through the state that people who are driven out of heaven can exist 
together and prevent chaos. In St. Augustine's mind, the state is not a school that serves 
people to be virtuous and thus to be happy, as the antiquities are in mind, and is a means to 


prevent them from succumbing to their souls and persecuting each other. 


Another feature that distinguishes St. Augustine from ancient thinkers is that he thinks that the 
basic characteristic of man is not to possess reason but to be willing. Man can not reach 
happiness by practicing in the life of virtue he has learned / understood through reason; man 
can reach happiness only by his will, by obeying God's commands, by another expression, by 
faith. There is no need to rush in and sail away to understand what the orders are. All the 
information needed is available in the Bible. This thinking is overshadowed by MLS. V. 
Century XII. In the Christian world, about a century ago, philosophy has been left to theology, 
to philosophy, to philosophy, to philosophy, to theology. In this new period, the role of the 
state in the ancient world is undertaken by a new institution: the Church. The state is now 
obliged to provide only an atmosphere of stability. It is the Church that will direct people to 


happiness, or in this world they will make it possible for them to endure in a painful way. 
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This pessimistic view of people, collectivity and politics is about XII. We can say that it 
continues for centuries. St. Augustine's thoughts have lost the hegemony of the Christian 
world of thought with the new minds of the Aquatic theologian St. Thomas. St. Thomas 
blended Aristotle's philosophy, Christian thought and Cicero's natural law tradition. Just like 
Aristotle, Saint Thomas also suggested that man is a social being. According to him, people 
come naturally first in the family, then in the village, and finally in the state with the influence 
of biology and psychology. People are intelligent beings. On the way to happiness, the virtue 
found through intellect as well as faith is served for the benefit of man. Likewise, the 
determination of the principles of natural law which is valid in the whole world is made 
possible by reason. While natural law originates from nature and does not vary according to 
time and place, positive law originates from tradition, from current practices. So, again, it is 
the question of "phosis" and "nomos" confrontation, and the mind will take us to the natural 
one. In this sense, we can talk about the harmonization of ancient Greek thought with 
Christian thought in St. Thomas's thought. This form of thought has remained a prevailing 


paradigm in modern Christian thought until the modern turn. 


To summarize, except for ancient Greek, Roman, and St. Augustine's thoughts, Christianity 
has a continuity in human thought, collectivity and state view. According to this, human 
nature is a social entity and can only exist within society. Society is not a product of human 
mind, but a naturally occurring entity. The function of the state is to make people become 
virtuous individuals and to live happily in harmony with the rest of themselves, social circles 


and the universe. 


This idea of modern political thought, ancient Greek, Roman and Christian worldly, 
represents a break from the background. We can identify these three dimensions as political, 
religious and scientific. At Machiavelli's thought political dimension; The thoughts of Luther 
and Kalvin are on a religious scale and represent the paradigmatic examples of Descartes, 


Bacon, Copernicus, and Newton's ideas taking place in the field of scientific thought. 


The ideas developed about the individual, society and the state since the 16th century are 
defined as "the theory of modern politics". Starting with Niccolo Machiavelli (1469-1527), 
Michel de Montaigne, Thomas Hobbes (1588-1679) and John Locke's "political thinkers" 
rejected the classic political philosophical paradigm that emphasized "virtue" ). The rejection 
of the classical paradigm by modern thinkers is mainly due to certain considerations regarding 
the nature of mankind. The forerunner of this new way of thinking is the Florentine thinker 
Machiavelli, who thinks that people are bad in their essence and act for personal benefit. For 
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Machiavelli, human nature is a diverse mix of idleness, idleness, and evil. It can be said that, 
in his words: "Generally, people are ungrateful, ambitious, ape-like and hypocritical, and they 
are after their earnings when they stay away from danger" (Machiavelli, 1998: 66). According 
to Machiavelli, people value more worldly things and in this respect they "forget the death of 
their father much more quickly than the loss of their heritage" (Machiavelli, 1998: 67). This 
negative view of human nature has forced Machiavelli to see society as a result of a far more 
conventional conception than a natural entity. People do not participate as a result of their 
natural sociality of gathering, but their socialization takes place as a result of their calculations 
of their material benefits. According to him, the main benefit that people will gain by living in 


society is security and protection. 


Similarly, Michel de Montaigne thinks that human beings are closer to animals than to being a 
moral being in the pursuit of a virtuous and moral life of antiquity. In antiquity, it was 
believed that humans were superior to all other social animal species in that they had the 
ability to reason and speak, and that therefore, they had to live a moral life. Montaigne, on the 
other hand, thinks that people are worse off than animals (Montaigne, 1991: 56), aside from 
being superior to animals, at the point of controlling their supply. Following Machiavelli and 
Montaigne, it is possible to say that Thomas Hobbes has a pessimistic view of human nature. 
Hobbes emphasizes his animal aspects rather than emphasizing the person's distinctive mind. 
According to him, a moral cause that can be found through reason can not act in the direction 
of an ideal, but instead has a psychological cause in the form of a self-preservation motive 
(Sabine, 1959: 460, Strauss, 1989: 49). What is perceived as a natural feature of mankind that 
makes people into a community is not a sociality but a violent death is a search for a refuge in 
the face of fear. The moderns provide a mechanical explanation of the universe, as opposed to 
the universe understanding that parts of antiquity move toward a certain purpose and become 
inactive when they reach it, and that there is an organic integrity and harmony among all the 
parts. According to this paradigm, which finds the most accurate expression in Newton's 
mind, the universe is understood as the unity of the objects in motion without a specific 
purpose. It is clear from such a view that the teleological integrity between the parts means a 


radical opposition to the Aristotelian concept of the universe, emphasizing harmony. 


Thus, modern political philosophy represents a radical break with the philosophy of antiquity 
at the point of looking at the assumptions about the individual and the society, and the 
political and social institutions built according to these assumptions. For the moderns, the 


natural state of human existence is a state of chaos and suffering in relation to the freedom 
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and peace of man, and to the fact that man is evil and selfish. The society created by humans 
is not a reflection of harmony existing in the world, it is a rebellion against nature. Nature 
does not offer an environment that will help ensure that basic human needs are met on a 
permanent basis. Society and the state are an invention of human mind to satisfy their desires. 
Peace is a sine qua non for the permanent satisfaction of human desires, but it is not a nature 
that comes from nature. On the contrary, what nature brings is conflict. Peace is the will of the 


people, and the conflict that is against the peace is their natural state. 


According to Moderns, this is the dilemma of the human race. It's up to you to try to lift the 
battle completely. The only way out there is to make the conflict compatible with social life; 
so that conflict will not prevent the society from serving its core purpose - the continuous 
satisfaction of human needs. Tolerance as a conscious refrain from suppressing a behavior 
and / or belief that we have not acknowledged, suppression based on detention or gentleness 
has been advocated as a means to control conflict in modern times. The opposite, intolerance, 
is an element of nature's situation with its size that extinguishes conflicts. Tolerance provides 
for peace, while peace is a necessary condition for the continual satisfaction of human desires, 


especially for the desire to secure their own security. 


Postmodern Times 


The values that led to the collapse of the Middle Ages and which form the basis of the 
political thought of modern Europe began to be criticized by a new outlook from the 
beginning of the twentieth century. The basic assumptions characterizing the modern era have 
been the goals of intelligently finding universal truths, standardizing human life and business 
life, human domination of nature, progress, individuality and democratic values, and rising 
postmodern criticism. In the last quarter of the twentieth century, postmodernism, which first 
began to be seen in the fields of art and literature, soon became a distinct approach to 
philosophy and sociology. It is difficult to define the postmodernizmin, but some basic 


characteristics and attitudes can be determined. 


Postmodernism finds the opportunity to articulate itself clearly in the field of art, and shifts 
form or style that is emphasized in the discussion of form and content. In the picture, he 
dislikes logic, symmetry, and regency, and he likes confusion and contradiction. We wish to 
transcend the distinction between art and everyday life, popular culture and elite culture. For 


example, it contradicts the authenticity of artistic production and claims that art can be an 
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activity based solely on tear. The postmodern approach to literary criticism challenges the 
author's authority and power as creator of the text. Therefore, in the critique, what the author's 


purpose or intention is (Kevizci, 2002: 841) 


It is claimed that the rise of this kind of approach in the field of arts and culture has heralded 
the birth of a new postmodern universe in the western history of the modern era. Similarly, if 
bourgeois ideology and values were the prevailing ideas of liberal capitalism in the nineteenth 
century, it is suggested that postmodern cul- ture and social relations corresponded to 
contemporary capitalism as well. This postmodernism in the field of arts and culture, as well 
as another kind of postmodern movement from philosophical criticism of modernity and the 
Enlightenment can be mentioned. This current is defined as philosophical postmodernism and 
comes to a radical and skeptical philosophical critique of modern intellectual assumptions. 
Philosophical postmodernism questions the basic categories of Western philosophy and 
metaphysics (Cevizci, 2002: 841-42). Perhaps the most important feature of philosophical 
postmodernism is whether it appeals to all global, inclusive worldviews, whether political, 


religious, or social. 


In this framework, all the teachings such as Marxism, Christianity, fascism, Stalinism, 
liberalism, Islam and modern science are rejected on the grounds that they are all on the same 
gutter and that they are all transcendental and meta-narratives that are all objective. 
Accordingly, the intellectual and universal moral truths that people will advance and liberate 
through science are opposed. That is why a universal ethical thought, especially the utilitarian 
principle, which is based on the modern individual, is strongly criticized. Attempts to justify 
this kind of opposition to universalism, the relative relativity of information, the existence of 
different intellects, and the contextual dependence of human perception. Such philosophical 
rejections bring change demands in everyday and political life. The view that progression is 
better than the modern one is rejected because it is not considered an idea of progress. 
Postmoderns refuse to choose the indigenous urban lifestyle rather than the rural life of the 
peasantry. Interdisciplinary work is brought to the fore, arguing that the categorical 
differentiation of modern science is wrong. Representative democracy is seen as dishonesty 


and many new social movements are supported for this reason (Cevizci, 2002: 840-41). 


The Twentieth Century was the most brutal century of human history. Millions of people who 
died in the two world wars had a great reaction to major social events such as genocide in the 
middle of Europe, global income inequality, modernity and political ideologies that set up its 
theory. The modern mind, whose Marxist or liberal principles can not explain our age, has 
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become a frequent repetition of human destiny and humanity in a crisis. Discussions such as 
the distribution of justice resources according to need, or the imposition of non-personal rules, 
when atomic bombs are thrown into Japan, are some of the arguments for writers. Parallel to 
these great developments, philosophical and scientific transformations also emerged. The 


developments in physics and mathematics are particularly interesting. 


The beginning of the development of the quantum theory from the beginning of the twentieth 
century in physical science, which inspired social science to find universal laws, has begun to 
shake the understanding of the universe that operates according to determinist laws. For 
example, the German physicist Heisenberg at least suggested that phenomena at the micro 
level are indeterminate. His Inequality Theory claims that it is impossible to determine the 
position and speed of an atomic particle at the same time. For this reason it is stated that it is 
not possible to establish the development of the micro-physics system precisely (Russ, dated: 
347). In physics, mathematics then has to face the mathematical realities that Goddel's theory 
of weakness can not prove to be logical. Hence, the Twentieth Century Baconian was dragged 
into a more flexible and more relative position than the Descartesian rigid determinist, 
positivist proposals. The last quarter of the nineteenth century and the first half of the 
twentieth century embraced the seeds of a philosophical rebellion against early modernity. In 
this respect it is important for Nietzsche to claim that the search for universal knowledge of 
the Socratic rational basis is merely an illusion and then hopes that the superior man will 
create new moral standards by claiming that modern morality is slave morality. Nietzsche 
accepts that the need for classification by isolating things and phenomena according to 
differences and similarities is essential for the continuity of practical life. For example, if an 
apple differs from another apple in terms of features such as shape and height, it is necessary 


for social life to define a general apple. 


However, according to Nietzsche, this necessity does not prove the existence of universal 
laws at the same time. Instead of universal rules, there are little historical accounts. The world 
is made up of a chaotic environment of unique experiences, or it can not exhibit an order. 
Layouts are people's illusions. The majority of modern people habitually accept these 
illusions and can not question them. However, the "supreme man" that should be accepted is 
to accept this historicity of the world and to form his own morality. The efforts of Nietzsche 
to create a new meaning in a world made meaningless by virtue of the absence of absolute 
truths helped to create a philosophy known as existentialism. After several French 


existentialists such as Jean Paul Sartre and Maurice Merleau-Ponty, as well as non-French 
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existentialists such as Martin Heidegger, claimed that there was no rational order in the nature 
of the universe, they recommended that individuals create preferences that create order and 


meaning (Tanenbaum and Schultz, 2005: 371). 


Sartre, for example, argues that existence is not involved in the field of things to be explained. 
Why is not there but here? Why not now? Such questions have no meaningful explanation for 
Sartre. Sartre says in his book Nursing: "Everything that happens happens without reason, 
goes on with loserism, and eventually goes astray." Being creates an out-of-mind. Existence is 
absurd, meaningless. Sartre claims that people want to establish their actions on objective 
bases, but that this effort will not give any result other than an endless failure (Russ, 2011: 


354-55). 


After Nietzsche, Freud strongly argued that the human consciousness, which is considered to 
be rational, is actually driven by subconscious spirits, suggesting that modern civilization is in 
constant conflict with the happiness of the human being. Freud states that human being is 
composed of id, ego, and super ego. Id is the direction of the dominance of human asocial, 
nudity. The ego represents human consciousness, and the super ego is used to express 
superiors such as culture, ethics that limit consciousness. The existence of social life depends 
on the living of the human being in accordance with the social rules. Thus, modern culture is 
born with the control of the basic dudes of man. However, since it is difficult to control 
human pandemics, it is in a constant conflict with modern culture. Therefore, capitalist culture 
contains contradictions that will make its own destruction. Freud applies psychoanalysis 
methods in the field of culture and politics especially in his book Civilization and 
Disappearances. Freud's Theories on the subconscious II. He influenced many important 
thinkers during and after World War II. Especially in Italy, the fascist administration, the 
national socialism in Germany and the establishment of Soviet communism in Russia, many 


think that the totalitarian mentality is rising on the foundations of modern civilization 


skeptical, pessimistic theses. For example, Herbert Marcuse received Eros and Civilization, 
William Reich Fascist Mass Psychology, and Theodore Adorno received Authoritative 
Personality. These writers have searched for ways to secure political freedom by freeing 
people from sexual taboos and social restrictions. In doing this, Freudian terms are used to 
express the rise of fascism and authoritarianism and psychology (Tannenbaum and Schultz, 
2005: 370). Also in the same group, Max Horkheimer argued that capitalism turned into the 
opposite of the concepts dominating the economic structure, leading to fascism. According to 
him, honest exchanges lead to profound social injustice, free market monopoly domination, 
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the development of relations that inhibit the production of productive labor, and the 
maintenance of community life also cause people to become poor. While such transformations 
are taking place in political philosophy, in the philosophy of science, the postmoderns have 
been developed to support the claims of the way that the progressive structure of knowledge 


does not exist. 


Thomas Kuhn in the Structure of the Scientific Revolutions and Paul Fayerabend in Science 
in a Free Society argue that scientific knowledge is not an abstract sequence of rules that 
simply evolves cumulatively. According to Kuhn, science is characterized by events called 
scientific revolutions or its paradigm shift. It is alleged that new cultural values and 
assumptions determine what is to be considered as facts and scientific information. For 
example, Kuhn points out that a vision of a solar-centered universe from a earth-centered 
universe view is a new way of organizing information and undertaking scientific activity, as 
well as a new way of thinking about the world. Kuhn and Feyerabend have shown that 
scientific theories have been tested in an open investigation and that their validity has not 
been proven and accepted, but that the fronts of new theories have been constantly cut off. In 
other words, the change in scientific theories is mostly developed by paradigmatic changes 


with revolutionary events (Tannenbaum and Schultz, 2005: 372). 


It can be said that the first postmodern philosophers emerged at the end of the Twentieth 
Century in the light of such developments. In particular, writers such as Richard Rorty, Jean 
Francois Lyotard and Michel Foucault criticize the use of the mind as a basis for ethics, 
politics and philosophy by "modern" thinkers. Rorty claims that scientific rationality can not 
be proved to be the only and absolute source of knowledge. For this reason, universal 
fundamentalism in politics and philosophy must be rejected and a pluralistic society view 
should be adopted by orienting to local traditions, customs or many different methods of 
knowing (Tannenbaumve Schultz, 2005: 372). Lyotard is the name that uses the term 
postmodern for the first time in the Postmodern Situation: An Objective Report. The thinker 
defines this book as a combination of philosophical and specialist bilingual play. While the 
expert knows what he knows and does not know, the philosopher does not know either of 
them, but he has questions. In the light of this uncertainty, Lyotard implies that the hypothesis 
is of strategic value in the context of putting the problem but the fact that the information he 
portrays claims neither originality nor accuracy about this situation and his hypothesis should 
not be predictive of reality. According to Lyotard, information in the computer age has been 


converted into information by being encoded as a message in the communication system. In 
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order for the evaluators of information to be able to accept it, certain rules must be followed 
when information is expressed, communicated and taken. However, as Lyotard points out, the 
position of the evaluator is also in a language game, which leads to a question of legitimacy. 
As he stresses, there is an inner connection between the language called science and the 
language called ethics and politics, and this inner connection constitutes the cultural 
perspective of the West. Science is closely intertwined with the state and the bureaucracy, 
especially for research, in the age of information, which requires large capital and installation. 
This situation should be changed by disconnecting politics from science. But for that too, it is 
necessary to acknowledge that great thoughts of reason and science can not be a basis for 


politics and society at large (Aylesworth, 2005). 


Another important writer of postmodern era is Foucault. The concept of geneology that 
Foucault uses to analyze modern relations of power is important. Foucault treats the 
genealogy as an attempt to preserve the independence of local, discontinuous, pernicious, 
unjustified information against the dominant and centralized power that the modern era has 
brought to the natural sciences. As information is recorded according to the hierarchy of 
power-specific power, the genealogy is defined as an effort to liberate historical knowledge, 
to make them able to resist the forces of a unifying, formal and scientific theoretical 
discourse. In an interview with him, Foucault, in his answer to the question, "What is the 
reason for questioning past periods?", Is to carry out a genealogy of its purpose, namely to 
follow a process of analysis of the history of the problem in question, starting from a question 
raised in time, to make the gains functional now (Urhan, 2007: 100). Foucault thus hopes that 
modern political power will be restored, assuming that there is a single power in society that 


determines what is socially acceptable and prohibited. 


In general, postmoderns claim that the way of discovering the truth has completed the life of 
the claims of scientific rationality and opened a new third historical period for us. Rejection of 
the universality of the scientific mind opens the way to the expression of a pluralistic political 
theory. This means the creation of political and ethical values for each community based on 
small narratives and local customs. Thus, both as a social organization and traditionally 
excluded groups participate in re-collecting with respect to postmodern diversity. From this 
point of view, it is localization in the postmodern period that places the globalization as a 
characteristic feature in the modern period. Rather than being surrounded by similar systems 
and cultures around a single mind, the social groups or ethnic identities have to restructure 


their social structures based on different "intellects". Postmodern era comes from seeing as a 
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liberating emotional actor. For this reason, postmodern philosophers hope to break the links 
between science, reason and politics that are in the hands of a minority to define and control 
political power. The emergence of a society view that produces a more pluralistic and more 
democratic social order depends on the breakdown of the scientific mind despotism 


(Tannenbaum and Schultz, 2005: 374). 


The most important event that characterizes the postmodern political period is the emergence 
of new social movements. The new social movements contain all the features of the 
postmodern approach. These social movements are class-based, mass movements peculiar to a 
particular region, equipped with classical struggle strategies. Social movements that have not 
been seen in the modern period have arisen due to the differentiation of views towards nature, 
philosophy, the enormous development of communication means and the emergence of 
different organizational methods and sensitivity to people's differences. These include 
important groups such as environmentalists, gay activists, women's movements. For example, 
it is no longer an ordinary tradition that an environmentalist group established on the internet 
by people in very different parts of the world come to a country in Europe to protest the 
OECD meeting and make their actions and announce their messages to the whole world 


through different media. 


Besides these different organizational and structural situations of environmentalist social 
movements, they also have a postmodern ideological engagement as they criticize modern 
man's gaze on nature. A reactionary environmentalist movement against the modern man who 
sees nature as a source for human needs and who deserves to be a judge. The postmodern 
challenge suggests that people are not part of nature but a part of it and proclaim that the 
modern industrial civilization is not a virtue as it is supposed. Thus, environmentalists find an 


important place for themselves in postmodern theory. 


Political groups, similarly repressed, find the arguments that legitimize their claims in a 
postmodern approach. From ethnic identity claims to gay-lesbian rights, many different 
groups are able to find ways to express themselves politically in the postmodern period. This 
claim of postmodernism is also justification of collectivist (communitarian) politics. 
Communitarianism directly challenges the modernity of politics by directing the focus of 
politics from the autonomy and freedom of the individual to the authenticity of the collective. 
Thus, the direct connection between individual freedom and modern reason is weakened 


(Tannenbaum and Schultz, 2005: 380). 
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